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Rabbi Yehudah HaNasi—A Spark of Yaakov Avinu
Followed in Yaakov's Path to Reveal that Everything Happens for the Best

We read In this week’s parsha, parshas Vayechi: %M ,mw MWy yaw DMxn yINd 2pyr my”
7MW NRNY DIYAINRY DWW YaW 110 W JpY? M1—"Yaakov lived in the land of Egypt seventeen
years; and the days of Yaakov, the years of his life, were one hundred and forty-seven years.” In the
Midrash (B.R. 96,5), our blessed sages associate this possuk with Rabbeinu HaKadosh, Rabbi
Yehudah HaNasi:
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During his lifetime, he lived in Tzippori for seventeen years. He related this possuk: “Yaakov lived in
the land of Egypt seventeen years,” to himself—Yehudah lived in Tzippori seventeen years. Rabeinu
suffered with his teeth for thirteen years; during those thirteen years, not a single woman in Eretz
Yisroel died during childbirth, nor did any pregnant woman in Eretz Yisroel miscarry.

At the end of those thirteen years, Rabbi became angry with the elder Rabbi Chiya; Eliyahu, z"],
visited Rabeinu in the form of Rabbi Chiya; he placed his hand on his tooth and it healed instantly.
When Rabbi Chiya visited Rebbe the next day, he said to him [to Rabeinu HaKadosh], ‘How is your
tooth feeling? He replied, ‘The moment you laid your hand on it yesterday, it was healed.” At that
moment, Rabbi Chiya proclaimed, ‘Woe is to you, women in childbirth in Eretz Yisroel; woe is to you,
pregnant women in Eretz Yisroel [for you no longer have Rebbe’s dental ailments to protect you].
Nevertheless, he said to Rebbe, ‘It was not I who put my hand on your tooth.” Then Rabeinu realized
that the visitor had been Eliyahu HaNavi; from that moment, he began treating Rabbi Chiya with
greater respect.
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We must explain: (a) why did Rabeinu HaKadosh compare himself to Yaakov Avinu? (b) what is the
significance that they lived in Tzippori and in Egypt, respectively, for seventeen years? (c) why does
the Midrash relate the story concerning Rabeinu HaKadosh'’s dental ailment ?

R”7W11s an Abbreviation for 1172'X 2py"? YW yivva
A Spark of Yaakov Avinu

As to why Rabeinu HaKadosh compared himself to Yaakov Avinu, we find an explanation from the
divine kabbalist, the author of the Megaleh Amukos on the Torah. Based on the Arizal’s teaching that
Rabeinu HaKadosh was a spark from the neshomeh of Yaakov Avinu, the Megaleh Amukos (Vayechi,
Vaetchanan 83) explains the reason for the title Rabbi Yehudah HaNasi. The word “nasi,” R”YWJ,
stands for 1172’X 2py” 5w wvY1—a spark of Yaakov Avinu’s. This also explains why Rabeinu
HaKadosh associated the verse above with his own life: M ,Mw 177 0¥ YyIN2 2py? N~
“TIW 17 "NDIX] T, He was alluding to the fact that he possessed a spark of Yaakov Avinu's
and, therefore, his life mirrored Yaakov Avinu’s in certain aspects.

It is worth adding a nice tidbit based on a fascinating piece of information pointed out by the great
Rabbi Yosef Engel, ztz"], in his sefer Beis Otzar (33). There are eighteen places in the Talmud Bavli
where statements in the name of Rebbe are introduced by the phrase: 1R INRIN”—"I say.” This is
perplexing in light of the fact that Chazal attest to Rebbe’s tremendous humility (Sotah 49.): Nnnwn”
7MY 15va 13— “from the time of Rebbe’s death, humility became extinct.” It would seem out of
character, therefore, for him to preface a statement with the phrase 71K RIN”—*I say,” which
connotes egotism.

Based on what we have just learned, in conjunction with the holy Zohar’s teaching (Vayeitzei) that
Yaakov Avinu represents the pillar of Torah, we can suggest the following: when Rabeinu HaKadosh
wished to express a halachic opinion, he would preface his words with the phrase ”1IX 91NX”, since
the word ”7ANX” is an abbreviation for 1192’K 23py’? Y1X¥Y1—a spark of Yaakov Avinu. In other
words, he was conveying the message that his teaching was not the product of his own wisdom or
insight but was, in fact, due to the presence of Yaakov Avinu’s spark within him—Yaakov Avinu the
pillar of Torah.

The specific comparison drawn between Rabeinu HaKadosh and Yaakov Avinu still remains to be
explained. What is the deeper significance between the fact that Yaakov Avinu lived in Egypt for
seventeen years and Rabeinu HaKadosh lived in Tzippori for seventeen years?

Seventeen Is the Numerical Value of 2”10

Let us begin with the commentaries of the Toldos Yaakov Yosef and the Teshuos Chen on the possuk:
"MW TIWY Yaw DMIXN VIR 3pyr M”—“Yaakov lived in the land of Egypt seventeen
years”—based on the statement in the Gemorah (Berachos 60:): Al ,NQPY 1077 Mwn Nan”
»ay avh R TayT 55 1mb 51 0TIX NRT—“It was taught in the name of Rabbi Akiva,
one should always be in the habit of saying, ‘All that the Merciful One does is for the best.”
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Now, the word 2”1V, meaning “good,” has a numerical value of seventeen. So, the verse above--
“Yaakov lived in the land of Egypt seventeen years”—conveys the following: when Yaakov was in
exile in Egypt, he accepted the fact that all that transpired was for the best—he dwelt there for
seventeen years alluding to the fact that it was in his family’s best interest.

Let us proceed to embellish their holy words. Why did Yaakov merit this achievement—accepting
that all that Hashem does is for our benefit--specifically in the land of Egypt? Originally, Yaakov
thought that Yosef was dead and he suffered greatly, as he states (Bereishis 37,35): 112 5X TIX 137
7198w HaR—“For I will go down to the grave mourning over my son.” Afterwards, when he
learns that Yosef is still alive and of his rise to power in Egypt, he fears that his son has been tainted
by the impure influences of Egypt.

Yet, after going down to Egypt, he sees the kedushah radiating on Yosef’s face, as it is written (ibid.
46,30): 711 TV 1D 71D 1NN MR QYL NIMMNK”—“1 can die this time, after having seen
your face, because you are still alive.” He then realizes that not only did Yosef sanctify himself in
Egypt, he even managed to pave the way for all of Yisroel to sanctify themselves. This is expressed in
the Midrash (V.R. 32,5): K mara 5w myman mavn T XY 30 arynb non”
1 By Hxwy 19RW taxya MY T T INTD ,RANR Y2 KT 1A —Yosef guarded himself
from immorality in Egypt and Yisroel guarded themselves, as well, in his merit.

Thus, Yaakov realized the enormous favor underlying Yosef's going down to Egypt. It was for this
reason that Hashem arranged for Yosef to be sold into slavery and end up in Egypt at the age of
seventeen—as we see in the possuk (Bereishis 37,2): NN Ay17 M1 MW 7wy yaw 12 Qon”
”IRX¥2 1"MR—“Yosef, at the age of seventeen years, was a shepherd with his brothers by the
flock.” There was a concealed 2”1V (numerical value of seventeen), benefit, underlying his sale into
slavery. Therefore, we learn that “Yaakov lived in the land of Egypt seventeen years”—during these
years that he spent with Yosef in Egypt, he witnessed his son’s immense kedushah and realized that
all that they had endured was a manifestation of 2”0 (good) equivalent to”WyY Yaw”
(seventeen).

Thirty-three Years that Were Taken Away from Yaakov

Now, let us enjoy the wonders of Torah, as we explain in greater depth why Yaakov Avinu achieves
this realization and this form of service to Hashem specifically in Egypt. There he learns to accept
that all of the calamities and the suffering have been for his own good—represented by Wy yaw”
7AW which alludes to 2”1V. This explanation is based on the verses in parshas Vayigash (Bereishis
47,8): DMWbWw MR nw My b bx APYY NN NN W T TRD Apw 5X 113D RN~
7RITMIANA M2 MMAN M MW MY NN MW K ,MT W MY 1T DT YR LTI ANRRY—
“Pharaoh said to Yaakov, ‘How many are the days of the years of your life?” Yaakov said to
Pharaoh, ‘The days of the years of my sojourns have been one hundred and thirty years; few
and bad have been the days of the years of my life, and they have not reached the days of the
years of the lives of my forefathers in the days of their sojourns.”
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The commentary of the Daas Zekeinim from the Tosafists (ibid.) cites an unbelievable Midrash
concerning these verses:

1% MM 125m wyn nebn R 773pn 15 MR LN DWW LY APy MKW AYwa”
TV IR A W MAMT PINY 0,0 bYR DW 770 5Y oyann NN ,Ho oA T
T 1IR3 ,Mamn 75 om AR pryy v mnn K5W ,INuawn oM 5 /oman My
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HKB”H takes issue with Yaakov for describing the days of his life as “few and bad.” He points out that
He saved Yaakov from Eisav and Lavan and returned both Dinah and Yosef to him. As a consequence,
HKB”H decrees that He will shorten Yaakov’s life by the same number of years as the number of
words in these verses beginning from "Y1AKY until ‘DTN M21Y’. In other words, he will not live
to be one hundred and eighty years old as his father Yitzchak did; rather, he will only live to be one
hundred and forty seven years old. Just as there are thirty-three words in those verses, so, too, his
life will be shortened by thirty-three years.

An interesting question is posed in the name of Rabbi Chaim Shmuelevitz, ztz"l. He wonders why
Yaakov is punished even for Pharaoh’s words which are contained within the thirty-three words in
those verses. Seemingly, he should only be held accountable for his response to Pharaoh. He resolves
his inquiry based on the commentary of the Daas Zekeinim (ibid.):

HRW P 2 Maab 1PN WK NMWYRY INR IPT NNRIW 185 LWL NN W MY
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ZTApT 5y by % mnw My

Pharaoh’s question was prompted by Yaakov’'s aged appearance--is hair and beard were white
suggesting old age. Yaakov replied that although his years were few, they were bad—causing the
appearance of old age. For this reason, Yaakov was held accountable and punished for Pharaoh’s
question, as well: ”771 MW M7 TNIY”—“How many are the days of the years of your life?” After
all, Pharaoh’s question was prompted by Yaakov’s aged appearance which was the result of his not
having accepted his suffering and heavenly decrees lovingly.

A Tzaddik Falls so that He Can Elevate Yisroel

Now, my heart longs to set the record straight concerning Yaakov Avinu’s behavior in this matter.
Our blessed sages, in the Midrash (B.R. 76,1), attest to the fact that our grandfather, Yaakov Avinu,
was “N1ARAW N1M2an”, the elite of the Patriarchs. Additionally, the entire, holy people, children of
the one and only true G-d, are named “Yisroel” after him. How is it even possible to entertain the
thought that he failed to accept his suffering gladly and that he was deprived of thirty-three precious
years of his life as punishment?

An explanation can be proposed based on the amazing teachings of the holy Baal Shem Tov, zy”a.
Occassionally, the Holy One, Blessed is He, trips up the tzaddik, so that he will intensify his efforts to
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elevate himself spiritually. In the process, he is able to elevate the rest of Yisroel, as well, who are not
on his spiritual level. In the words of the Toldos Yaakov Yosef (Behar 15):

PRYa MW (17D O°omn) pob by ARan [STivn DrIn 0] ARt A7T Dwa nyhwt
MY DWW Mnwl Mbynb R ,DITA MNbA PYIVA AT 1AV oW M KO3
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In this manner, the Baal Shem Tov, zy”a, explains the Mishnah (Rosh HaShannah 29.): 55 5530 M
71D 1T D197 NN NN 1IN 9272 QMR 1IRW—this is the general rule: whoever is not
obligated in a particular matter is not qualified to cause the public to fulfill their obligation. The
purpose of a tzaddik’s service in this world is to bring Yisroel closer to their father in heaven and to
return them to the proper path. Nevertheless, he is unable to elevate Yisroel regarding a particular
matter unless he, too, is somewhat lacking in that matter. Therefore, it is necessary for him to drop
slightly from his elevated spiritual level, in order to order to fulfill his purpose. Then, as he rises, he

will raise the rest of Yisroel along with him.
Yaakov's Decline Served a Greater Purpose

Based on this concept, we can suggest with the utmost reverence and love that when Yaakov Avinu,
“the elite of the Patriarchs,” complained to Pharaoh: ”M1 1w 1Y 197 DYy vyn”—"“few and bad
have been the days of the years of my life”—it was heavenly ordained. By means of this spiritual
decline, he served the greater good, in the sense of (Tehillim 66,5): “RTNX 13 Sy nbby xMa—
“He is awesome in deed to mankind.” This minor fall motivated him to enhance his efforts to
correct his flaws and to accept his suffering lovingly. In the process, he paved the way for all of
Yisroel, during the exile in Egypt and the other exiles, to elevate themselves along with him by

accepting their suffering willingly.

When Yaakov arrived in Egypt, he beheld the tremendous kindness that HKB”H had performed on
his behalf. Not only was his beloved Yosef still alive and still righteous and devout, but he had blazed
the way for all of Yisroel to remain devout and sanctified in Egypt. As is the way of tzaddikim, he
searched his soul and realized that it was incumbent upon him to atone for his inappropriate
comments to Pharaoh. Therefore, he began teaching his children the invaluable lesson that
everything that the Merciful One does is for the best.

This, then is the interpretation of the possuk: 7MW TIWY YaWw DMY¥N YIN2 2py MN"—
“Yaakov lived in the land of Egypt seventeen years.” The word ”i1AW”, which means year, comes
from the same root as the word to teach; hence, the derivation of the word “mishnah.” So, this verse
is alluding to the fact that when Yaakov arrived in Egypt and beheld HKB”H’s hidden kindness, he
began teaching his children the lesson and concept of ”ITIWY YAW”, seventeen. In other words, he
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inculcated in them the belief and understanding that everything HKB”H does, even at times when His
Presences appears to be concealed, is a form of ”iTIWY YaW” —which is the numerical equivalent of
the word 2”1V, meaning good.

Yaakov Avinu Instituted Krias Shema before His Death

Based on this introduction, I wish to present my own thoughts concerning the institution of krias
shema by Yaakov Avinu before his death. Concerning the possuk in our parsha (49,2), the Midrash
elaborates:
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As Yaakov Avinu prepared to depart from this world, he gathered together his twelve sons. He asked
whether any of them had any quarrels with their Father in Heaven. They replied to their father
Yisroel, “Just as you are at peace with HKB”H, so, too, are we—in our hearts there is only one—
Hashem is our G-d, Hashem is One”. . . So, Yisroel proclaim every day and every night, “Hear O
Yisroel, our father, from the Mearas HaMachpelah, that which you commanded us is still being
practiced, Hashem is our G-d Hashem is One.”

Why did Yaakov see fit to institute krias shema before his death? We can suggest an explanation
based on what the author of the Noda B’Yehudah wrote in the Tzlach (Pesachim 56.). He addresses
the meaning of the well-known possuk declaring the oneness of Hashem (Devarim 6,4): Ynw”
“MAR ‘71 AP5KR ' HNWI—“Hear O Yisroel, Hashem is our G-d, Hashem is One.” The name
1”11 represents the attribute of mercy and the name mp‘m represents the attribute of justice. This
possuk is a declaration that F1”"MiT and E7P5N are, in reality, one and the same. What may appear to
us as justice emanating from the name mp'm is, in fact, mercy emanating from the name 1”M1. In
other words, ”7TAN 11’ —there is only one G-d.

This helps clarify why Yaakov specifically instituted krias shema before his death. Upon realizing
that he was about to depart this world even though he was only one hundred and forty-seven years
old, he pondered, as tzaddikim do, why HKB”H shortened his life by thirty-three years; why was he
not going to live to be one hundred and eighty years old as his father did? In his great humility, he
concluded that he had yet to make amends for his inappropriate words to Pharaoh: 17T DY vbyn”
711 W "M1—“few and bad have been the days of the years of my life.” To remedy the situation,
he instituted krias shema for all of Yisroel by openly declaring: "X 't 1J"P‘7N 11 e yewr—
“Hear O Yisroel, Hashem is our G-d, Hashem is One.” He wished to instill in them the firm belief
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that one must praise Hashem with a berocheh for what appears to be bad just as one would for the
obvious good.

Rabeinu HaKadosh—A Spark of Yaakov’s
Begins with the Mitzvah of Krias Shema

Come and see, based on what we have just discussed, how this enlightens us to a small degree as to
why Rabeinu HaKadosh chose to begin Torah she’b’al peh with the mitzvah of krias shema (Berachos
2.): ”1129v2 yRw DN 1Mp MNRIRN”—“When do we begin reciting the shema in the evening?” In
the sefer Ben Yehoyada, authored by the holy Rabbi Yosef Chaim of Bavel, ztz"], (ibid.), he explains
the matter based on the teachings of the Arizal. Since Rabeinu HaKadosh was a spark of Yaakov
Avinu’s, and Yaakov Avinu instituted krias shema before his death, it was fitting that Rabeinu
HaKadosh should begin the Mishnayos with the mitzvah of krias shema.

Let us now add another dimension to this discussion. The Gemorah states (Gittin 60:): DM237”
”2anaa '[me‘? WY NN X 1D Syaw—“Oral matters, you are not permitted to put in
writing.” By law, it is prohibited to write down Torah she’b’al peh. Despite this law, Rabeinu
HaKadosh committed the six orders of the Mishnah to writing containing the entire Torah she’b’al
peh. He did so in keeping with the dictum (Tehillim 119,126): "0 17b7 115 mwyb ny”—“For
it is a time to act on behalf of Hashem, since they have voided your Torah.” Rebbe feared that
due to the hardships of exile, Torah would be forgotten from Yisroel. The Rambam describes this
decision as follows (Introduction to the Yad HaChazakah):

PoynRnn DrTmbnw aRIw 15 MW Mnd 1T man X9 2 wirpn i nwy by
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He explains that Rabeinu HaKadosh saw that students were decreasing in number, the hardships
were increasing, the Roman Empire was spreading throughout the world and Yisroel were scattering
to the corners of the globe. Therefore, he compiled a single curriculum of study that would be
available to all, that they could learn quickly and which would not be forgotten.

Clearly, while in exile, it requires greater inner strength to praise Hashem for the bad as well as the
good and to believe wholeheartedly that the hardships are for the best. Now, we have established
that Rabeinu HaKadosh was referred to as “nasi,” 1172’K 2py” 5w 1x1vY1 - N”IWi—because he
possessed a spark from Yaakov Avinu’s neshomeh. Additionally, we have explained how Yaakov
Avinu’s seemingly inappropriate words to Pharaoh—*“few and bad have been the days of the years of
my life”—were part of a divine scheme to benefit Yisroel during their years in exile—teaching them
to accept the decrees of exile gladly.

With this in mind, Rabeinu HaKadosh devised a method for all of Yisroel to remember the invaluable
lesson of krias shema that Yaakov Avinu instituted before his death. By opening Torah she’b’al peh
with the subject of the nightly recitation of krias shema, we always remember our unwavering belief:
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”‘1:7'{?‘7}{ 11 DRI YW’ —even what might appear to be an act of justice emanating from the name
“elokim,” is truly an act of mercy from the name “havaya”—for we know in our hearts and proclaim
openly ”TNNK ’11”. He specifically chose the nighttime krias shema, since nighttime alludes to the
darkness and hardships experienced during times of exile.

In His Lifetime He Lived in Tzippori Seventeem Years

Continuing along this path, let us explore the deeper significance behind the statement in the
Midrash: DYI¥1N YINX2 2py M 10Xy by RTp MM MYy TIwY yaw M52 37 10 11”7
"TAW 177 MDD TN M LMW 179—"During his lifetime, he lived in Tzippori for seventeen
years. He related this possuk: “Yaakov lived in the land of Egypt seventeen years,” to himself—
Yehudah lived in Tzippori seventeen years. “ Although, he was, in fact, a spark of Yaakov Avinu’s,
what purpose was served by revealing this fact publicly?

As explained, Yaakov realized that he had to make amends for his comments to Pharaoh. For this
reason, he dwelt in Egypt for precisely seventeen years—teaching Yisroel the invaluable lesson that
even in exile there is a concealed benefit, a 3”19—which is alluded to by the fact that 2”1V has a
numerical equivalent of seventeen.

Similarly, Rabeinu HaKadosh, a spark of Yaakov Avinu’s, continued to disseminate this very same
lesson. He, too, spent specifically seventeen years in Tzippori—to reemphasize this important lesson
to all of Yisroel that everything the Merciful One does is for the best.

This also explains why the Midrash goes on to describe Rabeinu HaKadosh’s dental ailment: 131129”
2w AWK A% K9 SRy yana mn ann kS mw a7 gk 5o nawa wwn miw an
"SR YR2—he suffered with his teeth for thirteen years, during which time no woman in
childbirth died nor did any pregnant woman miscarry throughout the land of Yisroel. This incident
demonstrates for us that the suffering of a tzaddik provides a benefit for the rest of his generation.
Further proof of this fact can be found in what happened after Eliyahu HaNavi came and cured him of
his dental ailment. YINR3W MW nab R L Hxawn YOIRaw nn 0ab X N 10 AN
SR Wr—Rabbi Chiya asserts that the women in childbirth and the pregnant women in Eretz Yisroel
are no longer protected.

The Words 2”7py? 777QK Can Be Rearranged to Spell X”2py 7727

[ wish to conclude by proposing an interesting thought to our respected readers concerning the
following statement in the Gemorah (Berachos 60:): DTN R abwb ,N2PY 1277 Mnwn Rin”
»ay avh Niam 12yt 52 b 51n—It was taught in the name of Rabbi Akiva, one should
always be in the habit of saying, “Everything the Merciful One does is for the best.” We need to
understand why Rabbi Akiva, specifically, merited to teach this crucial lesson.

In Likutei Torah on this week’s parsha, the Arizal reveals to us that Rabbi Akiva was also a spark of
Yaakov Avinu’s. This is alluded to in the possuk where Yaakov Avinu blesses Yosef before his death
(Bereishis 49,24): "9 AR Y11 WA 3pY? MARK M7 —“from the hands of the Protector
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of Yaakov—from there, shepherd of the stone of Yisroel.” The words 2”p¥? 9”72QN are an
anagram of X”2py 1”729, i.e. both sets of words contain the same letters merely rearranged in a
different order.

This fact is described in greater detail in the Seder HaDoros quoting the Arizal’s Sefer HaGilgulim (p.
25 column 2). Just as Yaakov shepherded his father-in-law Lavan’s sheep, so, too, Rabbi Akiva was a
shepherd for his father-in-law, Kalba Savua; just like Yaakov had two wives—Rachel and Leah—so,
too, did Rabbi Akiva—Rachel the daughter of Kalba Savua and the wife of Turnusropus after she
converted; just as Rabbi Akiva was a spark of Yaakov Avinu'’s, so, too, his wife Rachel was a spark of
our mother Rachel, Yaakov’s wife.

For this reason, Rabbi Akiva, a spark of Yaakov Avinu'’s, had a vested interest in making amends for
Yaakov’'s comment to Pharaoh: “few and bad have been the days of the years of my life.” As we have
learned, Yaakov taught all of Yisroel in Egypt that every calamity conceals some benefit; so, too,
Rabbi Akiva, Yaakov Avinu’s spark, teaches all of Yisroel: TYay4 55 95 San oax & obwh”
»ay avh N1am—“It was taught in the name of Rabbi Akiva, one should always be in the
habit of saying, “All the Merciful One does is for the best.” Both messages are essentially the
same. Incredibly, the Gemorah relates the following concerning Rabbi Akiva’s death (Berachos 61:):

NIPIDNAA 1WA DR DIPTD 1M LN VAW NRMP AT MY R2MPY 137 DR INWITY Tywa”
m 55 o KR, IRD 7Y 11727 1Tbn b ek omw mabn 5y nhy Sapn mm Sma Sw
,ARMHRY M5 K2 NN NNKR NHRW DR HY1191BR qwba 533 ,ar prod by awvyn nmn
5% Na ANy TAN2 MNRWI INXW Y AR PIRR T mrpR KD b Raw twan
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“When Rabbi Akiva was taken out to be executed, it was the time to recite krias shema. They were
combing his flesh with iron combs, yet he was accepting upon himself the yoke of heavenly
sovereignty. His students said to him, ‘Our teacher, even to this extent?’ He said to them, ‘All my days,
[ was troubled by this verse—with all your soul—even if he takes your soul. I said to myself: When
will [ have the opportunity to fulfill this verse? Now, that I have the opportunity, should I not fulfill
it?!" He lingered on the word “echod” until his soul departed with “echod.” A heavenly voice called
out and proclaimed, ‘Fortunate are you, Rabbi Akiva, that your soul departed as you said “echod.””

In light of the fact that Rabbi Akiva was a spark from Yaakov Avinu’s neshomeb, it is understandable
that he was concerned his entire life with how he could lovingly fulfill the possuk: ’i1 SR yaw”
"R /7T MPOK. As stated, this possuk conveys our belief that “Hashem is one”—that even what
appears to be justice is, in fact, mercy. He longed to make amends for Yaakov’s comment to Pharaoh:
M W MY 1 D vyn”’—“few and bad have been the days of the years of my life.”
Therefore, he lingered on the word “echod” in order to accept the painful torture willingly.
Witnessing this extraordinary example of self-sacrifice, the heavenly voice proclaimed: 237 MWN”
“IAN2 JNNRW ORXW X1pY--Fortunate are you, Rabbi AKkiva, that your soul departed as you
said “echod.”



